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Stuart-Glennie, Jaspers, and Mumford all took the implications of the moral revolution as more than merely historical, as holding significance for understanding contemporary life and the future of humankind. Now I wish to turn to the contemporary context of the ideas of these figures, first by briefly examining Robert Bellah's recent book, then by discussing another unlikely contributor to this theme and unknown predecessor to Jaspers, the well-known writer D. H. Lawrence, who also addressed troubling issues of contemporary global civilization. Following that I will present my own way of framing human development, and the place of the moral revolution within that framework.
The moral revolution as theoretic culture
Robert Bellah's recent book, Religion in Human Evolution: From the Paleolithic to the Axial Age, is a comprehensive and detailed examination of a broad sweep of human evolution and history, and represents the most recent major work on the axial age. He provides very detailed accounts of axial emergence in ancient Israel, Athenian Greece, China, and India. Most relevant for discussion here are his examination of representative tribal, archaic, and axial cultures.
Bellah's consideration of non-civilized peoples fills in the gap of Jaspers' disallowance that they might have anything of spiritual significance. Yet oddly, two of the three tribal cultures he discusses, the Kalapalo of central Brazil, and the Navajo of the southern US, are horticulturalists rather than full hunter-gatherers, in contrast to the third group, the Walbiri of Australia. Given the profound evolutionary significance of hunting and gathering not only as means of diet, but as involving patterns of socializing, social structure, and even worldviews, it is surprising he did not focus on hunter-gatherers, but instead lumped together "tribal" peoples.
Bellah excluded from consideration pygmies studied by anthropologist Colin Turnbull and other pygmy groups from around the world, claiming that they are "generally symbiotic with agricultural neighbors . . . or are refugees . . . and cannot be good examples of early homo sapiens evolution. "
1 Yet many hunter-gatherer peoples supplement their foraging ways through trade with non-foraging neighbors, and in a number of cases have done so for long periods of time while remaining foragers.
